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yeSr }084, that the right of marriage was taken 
amy from the priests of the western Church." 

From the time that the Council of Trent, how- 
ever, established celibacy as the inviolable law of 
the.Roman Catholic Church, many eminent advo- 
cates of that Church did not scruple to avow and 
defend the most startling principles and maxims, 
which were contrary alike to Scripture and to 
the plainest dictates of morality. "We ask 
any candid Roman Catholic to compare the 
rules laid down by St. Paul on the subject of 
most marriage with the recorded sentiments of the 
famous Roman cardinals and divines. St. Paul 
writes (1 Tim. iii. 2,4): *'A bishop, then, must 
be blameless, the husband of one wife ; — having 
his children in subjection with all gravity." Again, 
(1 Tim. iii. 12) " Let the deacons be the husbands 
of one wife, ruling their children and their own 
houses well." Once more (Heb. xiii. 4) : " Mar- 
riage is honourable in all, and the bed undefiled ; 
but whoremongers and adulterers God will 
judge." 

Cardinal Bellarmine, on the other hand, does 
not scruple to declare, " It is a greater evil for a 
priest to marry than to commit fornication.'" 

Cardinal Hosius, again, writes as follows : — 
" Philip finds fault with Pighius, who wrote not 
more truly than piously, that a priest sins less 
who from the infirmity of the flesh commits for- 
nication than one who contracts marriage. 
This doctrine seemed a filthy one to Philip, but 
to Catholics it seems most commendable." 1 ' 

Cardinal Campegius openly pronounced, before 
the magistrates of Strasburg, " that it was a 
greater sin for priests to be married than to keep 
several harlots in their own houses !" w 

Our readers can judge for themselves how far 
the doctrine of the three Cardinals, whose words 
we have just quoted, agrees with that of St. Paul. 
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ON THE WORSHIP OF SAINTS AND ANGELS. 

TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir, — Since you have buckled on your philosophic ar- 
mour I can rnn no risk of disturbing your equanimity 
again by observing, that neither your pathetic appeal to 
the judgment of your readers, when, replying to my letter 
(Catholic Layman, vol. v., page 45), you charge me 
with uncourteous language, nor a lurking distrust of the 
goodness of my cause, has induced me to be silent from 
that period to the present, but the consciousness that the 
evidence adduced by me in support of the topics discussed 
in that letter has not in any degree been invalidated, and 
that the arguments consequent on that evidence — arguments 
which you characterize as " palpably inconclusive" have 
not, in any one instance, been rendered inconclusive by your 
long and numerous articles in reply to my letter. The 
most suitable apology I can offer to yourself and your 
readers for my alleged want of etiquette in the above letter 
is, to direct yonr attention again to the garbled extract 
cited by you (Catholic Layman, June, 1854, page 71) 
from the Council of Trent, Sess. xxv., de invoc sanct., and 
which, without a hint as to its mutilated condition, you 
put forward as the genuine exponent of the Catholic doc- 
trine of the invocation of saints, and as the true standard 
by which alone your readers are to form their judgment. 
But this is not all : you anticipate the judgment of your 
readers, and, reasoning from these spurious premises, you 
telr them that " Whether these prayers be to them (the 
saiato) as intercessors merely, or as direct dispensers of 
grace, assistance, and safety, &c, without doubt such 
prayers are an act of religious worship," &■:. ; and thus 
you endeavour to force upon them the conviction that 
Catholics give to the saints that homage, that adoration, 
and that worship which is due to God alone. And it is a 
matter of minor consideration whether these inculcations 
be the result of misrepresentation or misapprehension of 

* Non ante poatificattim (Jregi>rii Septimi, qui anno Salu- 
tis 1084 est Pontifex creatus, eonjagium adimi occideutalibua 
8ao»rdotib|ta,potuit. Pol. Verg. De Ber. Invent. Lib. v. cap. 
iv.p.313. Amst.1671. 

'Eat majus malum sic nubere qaam fornicari.— Bell arm. 
de Mouach. lib. 2, cap. 34, torn. ii. eol. 375. Ingolst, 1601. 

" " Beprehenditur a Philippo Pighins, qai non vere magis 
qaatn pie scriptum reliquit, minus peccare sacerdotem qui 
ex mfirmitate carnis in fornicationera ait prolapsus, quam qui 
naptias oontraxit Turpis illi videtur haa oratio, oontra Ca- 
tholicia honestisaima." — Card. Hosius, Confess, cap. 58. 

Quod sacerdotes mariti flant, gravius esse peocatnm, quam 
si plnrimaa douvi macetrices alant— Gardinalis Catnpegius 
apud Sleidan, lib. 4, p. 74. London, 1689. 



Catholic belief — the effect, in either case, is the same. 
To conclusions thus suppositiously established, and so dog- 
matically set forth as the Catholic doctrine on this point, 
I strongly objected, and, I am happy to say, not unsuc- 
cessfully, as I have urged you to relinquish the severity of 
these conclusions ; for in the Catholic Layman, vol. v., 
page 46, in a note at bottom, in reply to my objection, you 
say, " Now, if we had omitted the words ' from God,' we 
admit it would hare been a misrepresentation of Koman 
Catholic doctrine (though scarcely of lioman Catholic 
practice), and treating the saints as direct dispensers of 
grace, instead of intercessors with God, or joint suppli- 
cants with us to obtain benefits from Him." I have, in 
the first place, to observe, that the uncertainty with which | 
yon thus speculate between Catholic doctrine and Catholic j 
practice is a manifest proof that you have not yet exa- j 
mined this dogma from the true point of view, and that 
you have no fixed and conclusive opinion to offer thereon. 
You attempt a distinction where no difference exists. Se- 
condly, you concede that the words " from God" are the 
essential and indispensable characteristic of Catholic doc- | 
trine on this point ; and hence, thirdly, you grant that it | 
is from God, who alone is the sole fountain of grace, 
assistance, and salvation, we hope to obtain what we pray ' 
for ; and, fourthly, you admit that we do not pray to the ' 
i saints as direct dispensers of grace, &c. ; but as joint sup- '■ 
| plicaats with us to obtain benefits from God, and that, , 
I therefore, we do not invoke them and honour them with 
i divine worship. These conclusions follow inevitably from 
I yonr own words, just cited ; and here, again, it incontro- j 
vtrtibly follows that we only invoke the saints as inter- 
I cessors with God, as dependants on his will and bounty ; 
| and that by this invocation we confess the infinite omni- 
potence of God, and the inferiority of the saints compared 
with Him, and that they have nothing of their own to 
give us, but what they obtain from Ciod, through the 
merits of Christ Jesus. We only treat them as interces- 
sors with God, or joint supplicants, &c. 

By recognizing this distinction, and the idea which it 
necessarily affords of the supreme excellence of God, the 
infinite source of grace, power, and glory, you admit the 
Catholic doctrine (the doctrine of the Council of Trent) of 
the invocation of saints ; and if you call this honouring the 
saints with divine worship, you must maintain that we give 
them di vine honour to obtain benefits " from God," through 
Christ Jesus — " the way as to which," you say, " there was 
no dispute whatever." If you admit, for the sake of argu- 
ment, that the Catholic practice is to pray to the saints as 
direct dispensers of grace, assistance, and safety ; then, 
by your snowing (the distinction which you attempt be- 
twen doctrine and practice), we give the saints divine wor- 
ship to obtain benefits from them (the saints), through 
Christ Jesus ; for you assert that to omit the words " from 
God" would, in this instance, be scarcely a misrepresenta- 
tion. But you finally abandon the distinction between 
Roman Catholic doctrine and Roman Catholic practice, as 
a position untenable j and you admit "the only dispute 
is whether dead men should be invoked or prayed to in any 
way :" and thus you establish the incontrovertible fact that 
you have not yet afforded a single proof that we invoke the 
saints with a worship absolute and divine, as we worship 
God ; and further, that all you have stated as " accurate 
information" on this point turns out to be, if not so many 
inaccuracies, at least so many irrelevancies. 

You find no fault, you say, with those who believe that 
the saints in heaven offer up their prayers for their brethren 
on earth, who are still contending with the trials and 
temptations of this world. Now, I ask you, are they dead 
who thus pray in heaven for the Church on earth ; or are 
they not the souls of the servants of God now in the pos- 
session of eternal life in the kingdom of God, and who en- 
joy the beatific vision? Are they not the church of the 
first-born who are written in the heavens — the spirits of 
the just made perfect? Will you call these holy spirits 
dead men? With these blessed souls, as well as with 
thousands of angels, we have fellowship (Heb. xii. 22, 23), 
if the words of St Paul in these texts mean anything. 

If you forego this communication with the saints and 
angels, the blessed inhabitants of heaven, we believe it with 
an assurance of divine faith, grounded on the ninth article 
of the Apostles' Creed, " I believe the communion of 
saints," whereby we declare our belief that these blessed 
souls, secure of their eternal happiness with God, are still 
living members of the holy Catholic Church, and form with 
us that one body of which Christ is the Head. (Col. i. 18.) 
We invoke, therefore, not dead men, but these holy and 
glorified spirits " who have received their crown, and who 
sympathize with us, and are solicitous for our salvation" 
(St. Cyprian, Lib. de mortalitate, in fine) ; and of whom 
the same Father further says, " We doubt not but the souls 
in heaven pray earnestly to God that He may have mercy 
on those who live on the earth" — " Minimo dubitamus 
animas calo receptaa, precibus Deumoptim. maxim., so- 
licitare, ut in terris agentium misereatur" (Bishop of 
Oxford's Edition, page 271)* so that in this respect your 
charge is perfectly groundless. Did St. Paul derogate from 
the honour due to God and Christ Jesus, by making the 
elect angels joint witnesses with them of his charge to 
Timothy? (1 Tim. v. 21.) He evidently believed the 
angels to be fully sensible of the obligations under which he 
bound Timothy. " I charge thee before the elect angels," 
puts the matter beyond all doubt. W ill you give a text of 
* amutikehare: llttreuenotmpagesiaUieQxtord lid. 



Scripture to show that the saints in heaved are not as tbs 
angels of God ? Our Lord assures us" that " they that 
shall be accounted worthy of that world (heaven), Ac., are 
equal to the angels, and are the children of God" (Luke 
xx. 35, 36) ; and St. Paul, in the last cited text, has con- 
firmed the belief that the angels are cognizant of the spiri- 
tual condition of the faithful here below : hence it mnst be 
allowed that the saints in heaven are equally so, and may 
be justly regarded as the witnesses of our lives and actions. 
Of the angels it is said (Heb. i. 14), " Are they not all 
ministering spirits, sent forth to minister for them who 
shall be heirs of salvation ;" and Psalm xci. 11, 12—" H© 
shall give H isangels charge over thee, to keep thee in all thy 
ways. They shall bear thee up in their bands, lest thou 

dash thy foot against a stone;" and Psalm xxxiv. 7 

" The angel of the Lord encampeth round about them that 
fear, and he delivereth them." Thus are we sure that 
every faithful Christian has not only his guardian angel 
but also a guard of angels to protect him, and to maintain 
him. This the Church of England confesses, saying, 
" That as Thy holy angels alwaysdo thee service in heaven* 
so, by thy appointment, they may succour and defend us '• 
&c. In conformity to the principles thus so indisputably 
established, Origen, in the third century, evinces the belief 
and practice of the Church, when, in his first Homily on 
Ezekiel, torn. 3, page 358, he says, " The angels are every- 
where present. Come, O angel! and receive him that is 
converted by the word from his former error, from the doc- 
trine of demons, &c. ; and call to thee the other associates 
of thy ministry, that you may altogether instruct in the 
faith those who have hitherto been deceived,'' &c. T s no t 
this invoking the angels ? Has not St. Jcromo translated 
this prayer and given it his fiat as fully expressing the 
doctrine of the Church in the days of Origen ? You"can- 
not deny it. 

In this prayer Origen pointedly alludes to the doc- 
trine of demons insisted on by Celsus, who maintains 
that any worship given to these demons '■ does not dis- 
please or grieve God, who neither ha* descended nor can 
descend ;" that "these demons are to be invoked, and 
honoured withsacrifices, and worshipped instead of God ■" 
and that "as God is capable of suffering no pain or injury 
we need not, through fear of him, refrain from worship- 
ping others." Nay, more, that "we honour God by 
honouring these demons with divine worship." With res- 
pect to these impious tenets of Celsus, we are then to 
understand Origen; against them all his arguments 
are directed, and in confutation of them he maintains 
that the angels, the ministers of the true God, are not 
to be worshipped instead of God. as Celsus asserted of 
his false god and his inferior deities. In combating 
these wicked principles Origen contends that all inter- 
cession, supplication, and giving thanks must be offered 
to God, not to angels absolutely, and independently of 
God, as Celsus would have it ; and that it is not reason- 
able to call upon angels (those that Celsus maintained 
should be invoked and worshipped as God) in the man- 
ner insisted on by Celsus ; namely, with divine worship. 
That all the arguments of Origen against Celsus go only 
to refute these wicked principles is a matter of fact, 
which is placed beyond the reach of doubt or cavil by 
hisferventprayertothe angels, as already cited In 
this prayer he goes as far in invoking the angels as any 
of the present day; and if he lived now you should 
certainly charge him with Romish superstition. By this 
one prayer he dissipates all the conclusions vou have 
been trying to muster up against the Catholic invoca- 
tion of saints and angels, from his arguments 
against Celsus; they are a brutum fulmen, so far as this 
doctrine is concerned. The authenticity of this prayer 
cannot be questioned, and that it is a genuine exponent 
of the doctrine of the Church in the 2nd and 3rd century 
must be admitted. I have already cited Origen saying 
that," We may lawfully desire of God, through Jesus 
Christ, the protection both of angels and saints to pre- 
serve us from the devils:" he makes no distinction. 
Hence, then, we may safely infer from the prayer of 
invocation to the angels, already cited, that Origen 
held it lawful to invoke the saints too, through Jesus 
Christ. But we have more than inferential proof; we 
have Origen (Horn. xxvi. in Num. I. 11, page 373') 
saymg; "Who can doubt that the saints both help US 
by their prayers and strengthen us by their examples, 
&a.J Thus do they fight for us, and advance armed 
before us.' This passage proves that the saints in 
heaven know our desires, and help us by their prayers, and 
still fight for us : and so Origen and the Church believed. 

But I need not go beyond the extract cited from the 
homily on Ezekiel, as it proves the indisputable fact 
that Origen not only maintained the propriety and the 
lawfulness of invoking the angels, but has also confirmed 
the practice by his own example, and thus irrevocably 
demonstrates in what sense he applies the word Btpartvu 
to angels ; thus does he render futile your forced appli- 
cation of the word air\i)roi,which. instead of proving, as 
you would have it, that the angels should not be invoked, 
means simply, that the angels /ree/y, and without waiting 
to be invoked, of their own accord pray for us and with 
as. Origen is perfectly consistent throughout ; he 
denies the worship and invocation of demons as urged 
by Celsus, but he maintains the Catholic practice in 
terms as clear and forcible as could be used : this you 
have tacitly acknowledged with respect to the extract 
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from the homily in Ezekiel. And now with this prayer 
so pointedly, so explicitly, and so unequivocally enforcing 
the invocation of angels before you in my last letter, 
and on -which you have not offered a single observation, 
will not your readers charitably suppose that you either 
believed this prayer to contain nothing at variance 
with Protestant principles, and that they may lawfully 
invoke angels ; or that the passage, incontrovertible as 
it is, was decidedly antagonistic of those arguments 
which you endeavoured to draw from the passages 
against Celsus ? the latter must be their opinion. Your 
favourite Roman Catholic (abstracting from his cor- 
respondence with A. B. Wake) historian, Du Pin, sup- 
ports with his authority the doctrine of Origen. He 
says, in his history, English Edition, voL 1, page 110, 
that "though Origen denies that we ought to address to 
the angels the same prayers and the same adorations 
as to God, yet he allows that they may be preyed unto, 
and h'onoured according as they deserve ; " and this he 
says with reference to the prayer I have cited. And in 
page 114 Du Pin further observes that Origen taught 
that " the souls of the saints which sleep among the 
number of the just pray with us, as it is said in the 
book of Maccabees, &c ; '* and further, " that every 
faithful person has his angel that hears him, and pre- 
serves him whilst he prays." These admissions of Du 
Pin establish the fact, that Origen, and the Church of 
the 2nd and 3rd century, held it lawful to invoke the 
angels and saints, and that they are cognizant of our 
spiritual condition*; and moreover, abstracting from 
the canonicity of the book of Maccabees, that the Jews 
held the same belief. You contend, on the authority of 
Cardinal Cajetan, that the saints cannot hear our 
prayers : does the Cardinal show, or can you prove that 
they cannot know our desires * The first passage you put 
forward from Origen, in reply to my last letter, proves 
against you and the Cardinal. Taking your own trans- 
lation — " When we gain the friendship of God, we gain 
also the friendship of the angels, souls and spirits that 
are friends of Him." Now if it be true that these souls 
(dead men as you toy) and spirits cannot know our con- 
dition, how can they befriend us ? how can they recog- 
nise those that are worthy of the favour of God? how 
can " they become kindly disposed" to us, as you admit 
they do ? or how can they join their prayers, requests, 
and kindly offices with ours, if they do not hear our 
prayers, and know the nature of them ? The affirma- 
tive of these queries you must admit, or else deny the 
accuracy of your own translation ; or you must main- 
tain that the angels, souls and spirits, these innumer- 
able heavenly powers, pray with us, and are, never- 
theless, ignorant of us, and know not whether we pray, 
or for what we do pray. But you insist on the plain, 
literal application of this passage, as you have trans- 
lated ; so do I, as it affords positive evidence of the man- 
ner in which Origen and the early Church understood 
our Lord. Luke xv. 7. — " I say unto you, that likewise 
joy shall be in heaven over one sinner that repenteth, 
more than over ninety and nine just persons which need 
no repentance ;" it proves that the angels and saints in 
heaven are acquainted with the most hidden and in- 
terior emotions of the hearts of the repentant, and that 
the saints in this, as well as in other respects, are equal 
to the angels. The souls of the saints, as well as the 
angels, are employed in ministering to the spiritual 
affairs of man on earth. " Thou hast made unto our God 
kings and priests, and we shall reign on the earth" — 
Rev. v. 10. " And he that overcometh, and keepeth my 
works unto the end, to him will I give power of the 
nations, and he shall rule them with a rod of iron, &c.'' — 
Rev. xi., 26, 27. Here we have other irrefragable proofs 
of the communion that exists between the souls of the 
saints and the Church on earth : they befriend us, and 
pray for us, and co-operate with the angels in furthering 
the purposes and designs of Providence respecting the 
salvation of mankind. 

Christ has reconciled things on earth, and things in 
heaven ( Col. i., 20) ; He hath made all to meet in Him- 
self (Eph. i., 10); He is Himself the head (Eph. i., 22). 
The faithful on earth, the church militant, pray un- 
ceasingly to God, and Christ is, therefore, always pre- 
sent with them, and in the midst of them (Math. 
zviii. 20) ; and, to use the words of Origen, " the angels, 
souls and spirits, co-operate with them, they join their 
prayers, requests, and kindly offices with theirs, and 
they pray with tbem ;" and Christ is present, hearing 
and receiving the prayers of all, and mediating for his 
Church on earth. Christ is the way ; all the blessings 
we receive from God come to us, and all our prayers and 
worship go to Him, by Christ ; through Him the angels 
ascend to give an account of their mission to the faith- 
ful, and through Him they descend to execute the 
orders with which they have been entrusted ; and thus 
are they continually ascending and descending, helping 
the faithful by their prayers and influence with God. 
And the saints are equal to the angels, and both are 
always present with men who with fixed purpose of heart 
choose the better part, and pray with them :" so you grant ; 
ao Origen and the Church of the third century be- 
lieved. 

Now, as the angels, souls, and spirits are thus specially 
appointed to minister to us in the affairs of salvation ; to 
guide, govern, and control our spiritual concerns by joining 



their prayers, requests, and kindly offices with ours, they 
are, then, in this respect, intercessors, mediators, advocates, 
&c. ; and of this we are assured upon the authority both of 
the Scriptures (as I have shown) and the ancient Fathers. 
Nor can our piety, in this respect, be accounted incredulity. 
And, as the angels and blessed souls who thus join their 
prayers, intercession, mediation, or by what name soever 
it may be distinguished, with ours, stand higher in estima- 
tion with God than we, and, therefore, ha» e more influence 
with Him ; and as Origen has confirmed the invocation of 
angels, as being the faith of the Church in the second and 
third century ; and as neither he (Origen), nor the Church, 
nor yourself in the passage of Origen (Catholic Layman, 
vol. v., p. 47), has disputed that the saints are equal to 
the angels ; and, moreover, as the invocation of angels, des- 
pite all you have said to the contrary, stands upon Scrip- 
ture authority, it follows inevitably that the saints may be 
lawfully invoked. But if any of your readers be curious 
to know the opinion of Origen with respect to the invoca- 
tion of faints, I beg to refer him to Cardinal Wiseman's 
lectures on the Catholic Church, a hook which is easily had, 
and he will find, in vol. ii.,p. 107, London, 1844, Origen, 
in one of his homilies on the Lamentations of the Hebrew 
Prophets, pathetically addressing himself to the saints, in 
these words : " I will fall down on my knees, and not pre- 
suming, on account of my crimes, to present my prayer to 
God, I will invoke all the saints to my assistance. O, ye 
saints of heaven, I beseech you, with a sorrow full of sighs 
and tears, fall at the feet of the Lord of mercies for me, 
a miserable sinner." Hence it is incontrovertible that 
Origen, and the Church of the second and third century, 
held the invocation of angels and saints in the same manner 
as this doctrine is now proposed by the Catholic Church, a 
a conclusion corroborated by Rev. Rufus W. Clark, in his 
Romanism in America, Boston, 1855, who says — "As early 
as during the first and second centuries, we can trace the 
embryo developments of the Papal system. They appeared 
in many of the Christian Churches, disturbing the faith, 
&c." Among which he names particularly, " the worship 
paid to angels and saints," pages 13 and 14. Again, as 
you have shown, on the authority of Origen, that "fne an- 
gels, souls, and spirits recognize those that are worthy of 
the favour of God; that they co-operate with them; that 
they join their prayers, requests, &c., with theirs, &c.," 
thee we are to contemplate the faithful on earth and these 
heavenly powers as united in one communion, and emitting 
one uniteJ prayer, worship, adoration, kc, " to God over 
all ; through Him who is above all angels, our High Priest, 
the living Word of God.'' Thus are they commanded to 
minister to our spiritual wants ; and thos are they our ad- 
vocates and intercessors, without detracting from the honour 
and mediatorship of Christ ; and this being indisputably 
so, will you produce Scripture proof to show that we dis- 
honour tbat mediatorship by asking the angels and saints 
who are members of the same body with us, under the same 
head, and joint supplicants with us, to support our petitions 
by co operating with us in the manner stated by Origen, and 
as they are commanded ? Will you show unexceptionable 
Scripture proof that to request tbeir advocacy in this way 
is either idolatrous or superstitious, and the controversy is 
at an end? This you cannot do. Besides, Origen, Du 
Pin, and Rev. Rufus Clark, minister of the Protestants in 
America, all declare against you, and evince indisputably 
the practice of the invocation of saints and angels as being 
co-equal with the Church of the first, second, and third 
centuries ; the two former declare it to have been received 
as a dogma of Catholic faith ; but the latter, that it was a 
corrupt innovation. Take which you will, the evidence is 
against you. The argument which you attempt to draw from 
your " brother in a distant country" (Catholic Latman, 
vol. i., p. 135) is inadmissible, un)es9 you can show that 
your brother can " recognize those that are worthy of the 
Javour of God," as Origen tells us the saints and angels 
can ; so that as the saints and angels are our advocates, 
among whom is the Blessed Virgin Mary, who is, there- 
fore, our advocate, as Irenaus has justly named her, and 
still continues so, as expressed by salvatur per virginem, 
the human race is saved by a virgin ; where the verb in the 
present tense indicates continuity of action. Passing now 
to Catholic Layman, vol. vi., p. 3, 1 find you saying of 
the saints in heaven, "We do not believe they are in a 
state of eternal happiness ; for God's Word says no such 
thing." But St. Paul says of himself, II. Cor. v. 1., "For 
we know, that, if our earthly house of this tabernacle were 
dissolved, we have a building of God, an house not made 
with hands, eternal in the heavens." Now, it remains for 
yon to prove that St. Paul does not enjoy eternal happiness 
in that eternal house in the heavens, when that which is 
mortal may be swallowed by life. I think these observa- 
tions can leave no doubt on the mind of any unprejudiced 
person of the propriety of what I alleged in my last letter 
respecting the inaccuracies which pervade your accurate in- 
formation respecting the invocation of saints and angels, 
while, at the same time, they show how little Catholics may 
be concerned at all the arguments, however long and 
learned, can be urged to controvert the principles. I shall 
return to this and the other subject discussed in my former 
letter. 

I am, sir, yours, respectfully, 

Edmond Power. 

We wish we could persuade Mr. Power to reduce bis 
letters to half their length, and give tbem to us twice as 



often. His last letter to us was dated in March, 1856, and 
was so long that we had no small trouble to find room for 
it ; and now the state of our columns compels us to wish 
that he had given us his further remarks month by month, 
as they suggested themselves, instead of sending us all at 
once the results of his whole year's meditations on oar 
reply to bis letter. 

It is a common artifice in controversy for those who 
wish to escape the pressure of a troublesome argument, t* 
try to do so by making a vigorous defence against some- 
thing of which they have never been accused. Of this 
nature is our correspondent's proof that Roman Catholies 
do not suppose the saints to be equal to the Supreme God, 
and do not imagine them to possess any independent self- 
derived power of conferring benefits on their worshippers; 
and to the same head may be referred his charges against 
us of misrepresenting the doctrines of his Church on these 
subjects. We can appeal to all who have been in the habit 
of readingthe Catholic Layman whether we have not fully 
admitted, over and over again, that the Roman Catholic 
theory is that it is from God that the saints derive whatever 
power they have of complying with the petitions addressed 
to them. If Mr. Power ever supposed us to say otherwise, 
he has been set right again and again. It is time, there- 
fore, for him to come to the real question at issue, and to 
defend his Church from what she is accused of. 

What we do say is, that in the Church of Rome created 
beings are represented as able to receive at once the suppli- 
cations of thousands of worshippers scattered over every 
part of the earth's surface ; that these created beings are 
represented as so far able to discern the secret thoughts of 
the heart, that prayers may be addressed to them mentally 
as well as orally ; that vows are made to them— the Eucha- 
rist offered to their honour — special months and days of the 
week dedicated to them — alms -giving and other works of re- 
ligion done to please them — confession made to them con- 
jointly k th God — titles and prerogatives of our Blessed 
Lord ascribed to them. We say that these created beings 
are represented a? ■ Tactically omnipotent— practically, we 
say, because, thou - \\ it may be an important question for 
the speculative theologian whether it is the case that they 
can do everything, or that they can get everything done, it 
is all alike to the worshipper if he knows that they are cer- 
tainly able to procure for him, in some way or other, the 
fulfilment of all his desires. And so, though the theory is 
that they only procure benefits by their intercessions, in 
practice they are addressed as the direct dispensers of 
grace, assistance, and safety. Avery few quotations from 
approved Roman Catholic prayers will prove this: — 

" We fly to thy protection, holy Mother of God ! de- 
spise not our prayers in our necessities; but deliver us at 
all times from all evils." " Oh, most sweet Virgin Mary ! 
refuge of sinners, and Mother of Mercy 1 I commit my- 
self this day and evermore to thy peculiar protection with 
most humble devotion. Place me near unto thee, and pro- 
tect me from all my enemies, visible and invisible. Say 
unto my soul, I am thy Salvation ! Turn thy face unto 
me when the end of my life shall come ; and may thy con- 
solation in that tremendous hour rejoice my spirit. Thou 
canst do all that thou wilt in heaven and earth, nor can 
any resist thy will, for thou obtainest from the Almighty 
whatever thou seekest. Hear, therefore, and receive my 
prayers, and despise me not when I confide in thy mercy." 

Such worship as this we assert to be due to God alone, 
and we confidently appeal to the testimony of the purest 
ages of the Church. Mr. Power has selected Origen as 
a fair specimen of the teaching of the primitive Church 
on this subject, and we certainly can have no objection 
to his choice, for there is no writer who has more de- 
cidedly and pointedly condemned the addressing of 
prayers of any kind to any but the supreme God. 

It is true that Origen believed, as the Church of Eng- 
land believes, that God employs the instrumentality of 
angels in succouring and defending his servants ; it is 
true also that Origen thought there was reason to believe 
that the departed saints prayfor their brethren on earth ; 
but Origen perpetually maintains tbat neither the help 
of the angels nor the prayers of the saints are to be 
sought by prayers to the suints or to the angels, but by 
prayers to God. And he employs somewhere the fol- 
lowing illustration of the way in which our prayers to 
God may obtain us angelic help : — Just as if a sick man 
were tu pray to God for restoration to health and a 
skilful physician were to overhear such a prayer ; or as if 
one endowed with this world's goods were to overhear a 
needy brother praying to God for relief under severe 
poverty ; in either case, he who overheard the prayer 
would know that this had been brought about by the 
providence of God, and that it was his duty to afford the 
assistance which he had it in his power to give; so, in 
like manner, an angel who should bear a Christian pray- 
ing to God would, without waiting for any special com- 
mand of God to render assistance, know that it was 
God's providence which bad made him present, and 
would, accordingly render all the assistance in his 
power. In short, Origen believed that angels were pre- 
sent where Christians offered prayer: he did not be- 
lieve that any angel was omnipresent, or that any created 
being could safely be invoked in different places at the 
same time. 

Nothing can be clearer than the language of Origen 
against Celsus, in which he argues the point over again 
and again, maintaining that it is absolutely unlawful to 
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offfer prayers or supplications to any but the Supreme | 
God. If it were possible to find any passage in Origen's 
voluminous writings apparently inconsistent with these 
principles, we should say that it is right that the senti- 
ments which he has defended at length in his greatest ' 
and most carefully-written book should give us the in- i 
terpretation of any casual expression in any other writ- 
ing. But it will be seen that we hare no need of this 
defence. j 

Mr. Power endeavours to evade the force of tbe argu- 
ment from the treatise against Celsus by asserting that 
all that Origen meant to deny was, that " angels should | 
be worshipped absolutely and independently of God, as 
Celsus would have it," or in the manner insisted on by i 
Celsus, namely, " as God, and with divine worship." 

It is a perfectly gratuitous assertion of Mr. Power 
that, Celsus maintained that inferior beings were to be 
worshipped independently of God and with divine wor • | 
ship. Mr. Power says this, because it is necessary for 
his position to say it; but it is charitable to believe that ' 
he never looked into the treatise against Celsus. There ! 
he would have found that Celsus maintained the very : 
reverse — that he asserted, as the Church of Rome does, \ 
that the Supreme God was honoured by worship ad- \ 
dressed to these inferior beings ; while Origen, on the 
contrary, maintained that any offering of prayer to such 
beings was, in fact, divine worship — that is to say, wor- , 
ship which ought to be paid to God alone. 

The question of invocation to saints must be distin- j 
guished from that of invocation to angels. Roman 
Catholics are apt to make short work of the distinction, , 
because it is stated, in Mat. xxii. 30, that the saints in ', 
the resurrection are as the angels of God in heaven. If [ 
they had looked at the context they would see that this 
passage affords no ground for asserting that the departed , 
saints are, before the union of their souls and bodies, 
employed like tbe angels in ministering to saints on 
earth. Any one familiar with the New Testament knows 
that the words occur in our Lord's reply to a question 
concerning a woman who had had seven husbands — whose 
wifesheshould be in the resurrection; when he answered, 
that in the resurrection they should neither marry nor 
be given in marriage, but be like the angels of God. 
And the whole context shows that there is not the ; 
slightest reference to the manner in which saints are to 
be employed before the resurrection. Origen, however, j 
while, as we have said, he shows that he believed that 
the angels are constantly employed in ministering to 
saints on earth, does not teach that the departed are 
employed in this way. The manner in which he does ! 
believe that the departed saints profit their brethren | 
appears from tbe passage which Mr. Power has sadly . 
mutilated, viz., Horn, xxvi., in Numbers, vol. ii., p. 373. 
Origen, in commenting on the narrative of the warriors 
of the tribes of Reuben, Gad, and Manasseh passing 
armed bef.>re their brethren to the conquest of Canaan, 
compares these.warriors to the saints of the Old Dispensa- 
tion, respecting whom God had ordained "that they 
without us should not be made perfect." — Heb. xi. 40. 
And he proceeds : — " For who doubts that the holy ones 
of these Fathers both aid us by their prayers and con- 
firm and encourage us by the examples of their doings, 
and also by their writings ; teaching us by those things 
which they have left written for our learning, and in- 
structing us how we ought to fight against the powers of 
the enemy, and how we ought to boar the contests and 
trials we have to undergo. They fight for us, they go 
over armed before us. For, having them for an example, 
and seeing their brave deeds in the spirit, we are armed 
for the spiritual combat.'* Who could have guessed, 
from Mr. Power's mutilated quotation, that the way in 
which Origen taught that we were to get the help of 
the saints was, not by praying to them, but by reading 
our Bibles ? 

It is one thing to believe that the departed saints pray 
for us ; another to teach that we should pray to them. 
Their praying for us does not even imply that they know 
anything about us. Mr. Power prays for his dead friends, 
although he knows nothing about their condition, nor 
whether they are in Heaven or Purgatory. Is it not just as 
conceivable that his dead friends might pray for him, 
even though they knew jast as little of his state?" 

Mr. Power cites another passage to prove that Origen 
used invocation of saints, which certainly appears, at 
first sight, sufficiently decisive. It runs — " I will invoke 
all the saints to my assistance : ye saints of heaven, 
I beseech you with a sorrow full of sighs and tears fall 
at the feet of the Lord of mercies for me, a miserable 
sinner." The only thing we find strange in this quota- 
tion is, that instead of giving us a reference to the vo- 
lume and page of Origen's works where it is to be found, 
Mr. Power sends us to the Rev. Rufus Clarke, and to 
Cardinal Wiseman's lectures. We never had the good 
fortune to hear of Mr. Rufus Clarke before, and must, 
therefore beg leave to decline his authority ; but it is 
quite true that the passage in qaestion is to be found in 
Cardinal Wiseman's lectures. But what will our readers 
think of the Cardinal's accuracy and learning,* or else of 
his honesty, when they are told that no such passage is 
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to be found amongthe genuine works of Origen. TheBene- 
dictine Editors do not admit the tract in which these words 
are found into their volumes at all; and they print the fol- 
lowing account of the tract, given by Huet, the learned 
Bishop of Avranches. — vol. iv., part ii., p. 326. He first 
cites with approbation the statement of Erasmus : — " This 
lamentation was neither written by Origen nor translated 
by Jerome ; but is the fiction of some unlearned man, who 
attempted, under colour of this, to throw disgrace upon 
Origen." Then Bishop Huet proceeds — " And Gelasiua, 
in the Roman Council, writes ' the book which is called 
the Penitence of Origen, apocryphal.' It is wonderful, 
therefore, that without any mark of its false character 
it should be cited by some theologians in evidence." 
Wonderful, indeed ; and so say we. 
There remains only one other passage of Origen's to 
discuss — that, namely, from the homily on Ezekiel. And 
with respect to this we have to say, in the first place, 
that many learned men have doubted whether the words 
in question were ever written by Origen. In fact, the 
homilies of Origen on Ezekiel have been lost, and are 
now only known to us by a translation made by Jerome. 
And the principles -avowed by tbe Italian translators of 
that day are such as to make it uncertain whether any 
particular passage came from the original author or 
from the translator. For instance, the Benedictine Edi- 
tors tell us that " it is well known to the learned that it 
was Jerome's habit in translating, sometimes to insert 
some things of his own." — vol. iii., p. iv. And Jerome's 
contemporary, Rufflnns, while accusing Jerome of many 
inaccuracies in his translations, avows that his own habit 
was to add, supply, and fill up what he thought wanting, 
in so much that many thought that he ought better to 
have called his translations the Commentary of Ruffinus, 

instead of the Commentary of Origen." vol. iv., p. iii. 

Even, then, if it were certain that the passage in dis- 
pute came from the pen of Jerome, and was not inter- 
polated afterwards, it belongs to the question as to the 
sentiments of the Church in the fifth century, and not in 
the third. What clergyman would not be unfairly 
used if the sentiments whieh he had written and pub- 
lished in his most carefully prepared works were set aside, 
in deference to notes made of one of his extempore ser- 
mons, and existing only in a translation, dressed up by 
one who lived a couple of hundred years afterwards ? 

But supposing the passage to be Origen's, we deny that 
it is a prayer to an angel. In fact, no one reading this 
passage could say who is the angel prayed to, or who is 
the person prayed for. 

The writer, explaining in the prophecy of Ezekiel the 
words, " the heavens were opened," applies them to the 
opening of the heavens, and the descent of the Holy 
Ghost at the Baptism of the Lord, and then says, that in 
consequence of the descent of the Lord on earth, angels 
had descended, too. 

" They say among themselves : if He descended, and 
descended into a body ; if He is c'othed in mortal 
flesh, and endured the cross, and died for man, why are 
we resting idle? Why do we spare ourselves? Haste 
away, let all of us angels descend from heaven ! Thus, 
also, was there a multitude of the heavenly host, praising 
and blessing God when Christ was born. All things are 
full of angels. Come, angel, take up one who by the 
word is converted from former error, Irom the doctrine of 
demons, from iniquity speaking on high, and taking him 
up like a good physician, cherish him, and instruct him. 
He is a little child, to-day he is born, an old man again 
growing young, and undertake him, granting him the 
baptism of the second regeneration, and summon to thy- 
self other companions of thy minis'ry, that ye may all 
together train for the faith those who have been some- 
time deceived." 

Without condemning those who have been led to re- 
gard the whole section as an interpolation from its want 
of resemblance to Origen's views, expressed elsewhere, 
and from its want of coherence, and from the interrup- 
tion it gives to tbe course of the writer's observations ; for 
our own part, we hesitate to say that Origen could not 
have written it ; as we see nothing in it inconsistent 
with his known opinions. Believing, as we know he 
did, that angels were present in the places of worship of 
Christians, and that tbe ministration of angels was em- 
ployed by God in the service of his people, we do not 
| think it strange, that he should break out into a rhetori- 
cal apostrophe to ar angel, supposed present, exhorting 
I him to perform those offices which he had been commis- 
sioned by God to render to his people. This obviously 
I affords no countenance to the late Roman Catholic 
notions as to the pluri-presence of saints and angels, nor 
j does it seem to us inconsistent with the opinions which 
Origen has so steadily maintained as to the unlawfulness of 
offering prayer to any but God. To use an old dis- 
tinction, the angel in this passage is " vocatus, non invo- 
catus.'' But if there be any inconsistence, no doubt 
tbe second hand report of one of Origen's pulpit 
harangues must give way to the sentiments which he 
has deliberately published in his undoubted writings. 

THE JANSENIST BISHOPS OF HOLLAND. 

TO THE EDITOR OF THE CATHOLIC LATMAH. 

Sir,— In your number for February, you say : — " The 
Inquisition at Rome has prohibited and condemned the 
pastoral instructions of the Archbishop of Utrecht and 



the Bishops of Haarlem and Deventer, who are all op- 
posed to the new dogma of the Immaculate Conception. 
These three prelates belong to what is called the Jan- 
senist party of the Roman Catholic Church in Holland." 
Allow me to say that you have been misinformed. These 
prelates no more belong to any party in the Roman 
Catholic Church than Dr. Whately or Dr. Sumner. 
They are dissenters from it, as the sect to which they be» 
long has been for nearly two hundred years. 

I send you my name, not for publication, but to authen- 
ticate my statement, and rely on your justice for the 
publication of this letter. 
I remain, sir, 

Your obedient servant, 

A Catholic Layman. 

Want of space, occasioned by the great length of Mr. 
Power's letter, obliges us to postpone any observations 
upon the foregoing letter at present. We purpose how- 
ever, giving our readers some account of the Jansenist 
Bishops in our next number, whieh will enable them to 
judge whether we were in error in the paragraph referred 
to. 

"ABSOLVO TE." 



" Thy faith hath saved thee t go in peace."— Lake vii. 50. 

i. 
One Priest alone can pardon me, 

Or bid me " Go in peace j" 
Can breathe that word, " Absolvo te," 

And make these beart-throbs cease ; 
My soul has beard His priestly voice ; 
It said, " 1 bore thy sins— Rejoice !"— 1 Pet. ii. 24. 



He showed the spear- mark in His side, 

The nail-print on His palm ; 
Said, " Look on Me, the Crucified ; 

Why tremble thus? Becalm! 
All power is Mine— I set thee free— 
Be not afraid—' Absolvo te.' "— Isa. riv. 22. 



In chains of sin once tied and bound, 

I walk in life and light; 
Each spot I tread is hallowed ground, 

Whilst Him I keep in sight, 
Who died a victim on the tree, 
That He might say, "Absolvo te." — 1 John i. 7. 



By Him my soul is purified, 

Once leprous and defiled ; 
Cleansed by the water from His side, 

God sees me as a child : , 

No priest can heal or cleanse but He ; 
No other say, " Absolvo te."— Matt. viii. 3. 



He robed me in a priestly dress, 

That I might incense bring 
Of prayer, and praise, and righteousness 

To heaven's Eternal King; 
And when He gave this robe to me, 
He smiled and said, " Absolvo te." — Zech. iii. 4, 5. 



In heaven He stands before the throne, 

The Great High Priest above, 
" Melchisedec" — that name alone 

Can sin's dark stain remove ; 
To Him I look on bended knee, 
And hear that sweet " Absolvo te." — Heb: viii. 1. 



A girded Levite here below, 

I willing service bring; 
And fain would tell to all I know 

Of Christ, the Priestly King; 
Would win all hearts from sin to flee, 
And hear Him aay, " Absolvo te." — 1 John ii. 1. 



" A little while," and He shall come 

Forth from the inner shrine, 
To call His pardoned brethren home. 

O bliss supreme, divine ! 
When every blood-bought child shall see 
Thk Pbiist who said, '"Absolvo ie." — Heb. ix. 28. 



FARMING OPERATIONS FOR MARCH. 
Spring Vetches.— Another breadth of spring vetches 
should be sown this month for successional soiling ; a little 
oats or rye should be sown with them, which prevents then- 
falling or lodging. Land may be laid down with vetches ; 
but with that intention tbey should be sown thin and cut 
early, otherwise they may scald the young clovers and 
grasses. Some farmers grow beans, peas, and oats to- 
gether, which, when cut green, form most excellent food 
for either dairy or fattening stock. A top-dressing of 
gypsum and salt has been found very advantageous in the 
cultivation of mixed beans, peas, and oats : 6 ewt. of 
gypsum mixed witb 3 cwt. of salt may be applied per 
Irish acre, during rainy weather. In top-dressing winter 
or spring vetches, sulphate of soda should always form a 
part of the application ; 1$ «wt. of nitrate of soda and 3 
cwt of sulphate of soda per Irish acre will produce a yigo- 
rocs growth in vetches, aaa a»y be mi p M tuUj . 



